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GENTLEMEN! > ai : 


-You hear it frequently remarked that Islam.is a 
democratic ‘system. Since the latter part of the 
nineteenth century this remark has been repeated again 
_and again. But J am sure that among those who have. 
indulged in this remark, there is hardly one in a - 
thousand who has made a systematic study of Islam or 
tried to understand the place and nature of democracy 
in it. Some of these people identify Islam with - 
democracy, because -the Islamic social system 
‘outwardly resembles the democratic system in certain 
important respects. There are others who in their 
misguided zeal to serve what they hold to be the cause 
of Islam, are always at great pains to prove that Islam - 
already contains with itself all those social and 
political trends which influence contemporary thought 
and action, specially when such trends happen to 
command the approval of their rulers. Perhaps such 
: people look upon Islam as an orphan whose sole hope 
or survival lies in obtaining the patronage of some 
influential person. Or perhaps they believe that our 
position merely as Muslims can bring us. no respect - 
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unless we are able to show that our religious system 
agrees in most matters with the current modern 
ideologies. It. was owing to this mental susceptibility 
that, as soon as communism became a rising power, 
some Muslims. exclaimed that dictatorship became the 
order of the day another section among Muslim 
hearkened back to the cry of “obedience to Ameer 
(leader)” and asserted that the whole system of social 
organization in Islam was based on dictatorship; in 
short, the political theory of Islam has become a 
veritable puzzle, a hotchpotch of numerous . 
ingredients, out of which can be taken out and 
exhibited to the world anything that holds the market 
for the time being. Hence it is necessary to proceed on 
a scientific basis in order to analyse the political theory 
of Islam with a view to grasp its real meaning and 
purpose. This would not only put an end to much of 
the prevalent confusion of thought on the subject 
besides silencing those: who recently betrayed their 
ignorance by openly declaring that Islam has no 
political or cultural system of its own, but would also 
bring to a world groping in darkness the light that it 
urgently needs, even though it is supremely 
unconscious of this need. 


FUNDAMENTALS OF ISLAM 


Let it first of all be clearly understood that Islam is 
not just a jumbled collection of scattered thoughts and 
incoherent modes of conduct. It is rather a well- 
ordered system, a consistent whole, resting on a 
definite set of clear-cut principles. Its major tenets as 
well as detailed rules of conduct are all derived from 
and logically connected with its basic principles. All 
the rules and regulations that Islam has laid down for 
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the different spheres of human activity are in their 
essence and spirit but the reflex and corollary of its 
first principles. The various phases of Islamic life and 
activity flow out from these first principles exactly as 
the roots of a tree sprout from the seed and give rise to 
the trunk; then the trunk breaks forth into branches 
which produce the leaves. And even though the tree 
may spread out to the full in all directions, every one 
of its leaves remains firmly connected to the root. 
Therefore, whatever aspect of Islamic life you may 
take, it is essential for a true understanding of it that 
you should get down to the root, for without doing so, 
you will never grasp its real spirit. 


The Mission of the Prophets 


Gentlemen! I hope that you are not unaware of the 
fact that the propagation of Islam was the mission of 
all the divinely inspired prophets who appeared in 
succession since the dawn of history and not merely 
that of Muhammad (Peace be upon him), with whom 
the mission came to its final end. It is also known to 
you that all these prophets were charged with the duty 
of preaching to mankind the absolute sovereignty of 
God and the desirability of rendering obedience to 
Him. 


At the first sight this mission appears to be very 
simple and innocuous. But if you go deeper and 
examine the full implication of Divine sovereignty and 
of the duty of obedience to God, if you seek the real 
purpose behind this repeated insistence on the oneness 
of the Creator, you will soon realise that the matter is 
not so simple as it looks and there must be something 
revolutionary in a doctrine which roused such bitter 
opposition and sustained hostility on the part of non- 
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believers. What strikes us most in the history of the 
prophets is that whenever these servants of God 
proclaimed that “there is no Ilah (object of worship) 
except Allah,” all the forces of evil came out to do 
battle with them. If it were merely a call to bow down 
in the mosques and the churches before one God with 
‘perfect freedom to owe allegiance and carry out the 
‘will of powers that be outside these sacred places, it 
would have been the-height of un-wisdom and a piece 
of egregious folly on the part of the ruling class to 
suppress the religious liberties of its loyal subjects for 
such a small thing which could have made no 
difference in their attitude towards the established 
government. Let us then investigate what exactly the 
real point of dispute in respect of God was between the. . 
Prophets and those who opposed them. A number of 
verses may be quoted from the Qur’an, which make it 
absolutely clear that the non-believers and the 
polytheists, who were at loggerheads with the 
Prophets, did not altogether deny the existence of God. 
- They all admitted that there was a God who was the 
sole Creator of heavens, and earth and of man, that the 
whole mechanism of nature was working to His orders, 
that He poured down the rain, moved the winds and 
controlled the sun, the moon, the earth and everything - 
else. Says the Qur’an: “Say unto whom (belongeth) the 
earth and whosoever is therein, if ye have knowledge? 
- They will say, unto Allah: Say: Will ye not then 
remember? Say;.Who is Lord of seven heavens and 
Lord of the Tremendous Throne? They will say unto 
Allah (all that belongeth). Say:. Will ye not then keep 
duty (unto him)? Say: In whose hands is the dominion 
over all things and He protecteth, while against Him 
’ there is no protection, if ye have knowledge. They will 
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say: unto Allah (all that belongeth). Say: How then are 
ye bewitched)?” (XXIII) ~ 

“And if thou wert to ask them: who created thé 
heavens and the earth, and constrained the sun and the 


“moon (to, their appointéd work).” They would’ say: 


Allah. How then are they turned away? And if thou 
wert to ask them: who causeth water to come down . 
from the sky, and therewith reviveth the earth after its . 
- death? They verily would say: Allah.” (XXIX)  ~ 

“And if thou asked them who created them, they 
will surely say: Allah.” (XLII) 

These verses make it abundantly clear that the 
‘ quarrel was. not as to whether God exists or whether - 
. He is the Creator and Lord. of heavens and earth. 
People already acknowledged these truths. Hence there 
"was no need for the Prophets to insist on what was 
already accepted on all hands. Now, you may well 
enquire what was the real purpose behind. tlie mission 
ofthe Prophets and what was all the dispute about. The 
Qur’an. states that the whole dispute centred round the 
uncompromising demand of the Prophets that the non- 
believers should also recognise as their Rab (Sustainer 
and Nourisher) and Jah (Master and Law-giver) the - 
Being whom they regarded as Creator and that ‘they 
should'recognise no one else as such. * 

- But the world was not prepared to accept this. Let 
us again see what is at the bottom of this dispute; what 
do the terms {/ah.and Rab mean; why did the’Prophets 
insist that Allah alone should be taken as J/ah and Rab; 
and why the whole world ranged itself against them for- 
this apparently simple demand. 

The Arabic word Ilah means Mabood (object of - 
worship) ‘derived from Abd which means ‘slave or 
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servant. [badat (worship), which is the abstract noun 
from Abd (slave or servant), does not merely imply 
pooja (ritual), it means a life of continuous service and 
unremitting obedience, the life of a slave in relation to 
his master. To wait upon a person in service; to fold 
one’s hands in reverence to him; to bow down one’s 
head in acknowledgment of his elevated position; to 
exert oneself in obedience to his commands; to carry 
out his orders and cheerfully submit to all the toils and 
discipline involved therein; to humble oneself in the 
presence of the master, to offer what he demands; to 
obey the laws set forth by him; to set one’s face 
steadily against whatever causes his dis pleasure; and 
even to sacrifice one’s life when such is his pleasure; 
these are the real implications of the. tertn ibadat 
(worship or service) and a man’s true Ma’bood (object 
of worship) is he whom he worships in this manner. 


And what is the meaning of the word Rab? In 
Arabic it means literally “one who nourishes.” Since 
the moral consciousness of man declares that one who 
nourishes, sustains and provides for us has a superior 
claim on our allegiance, the word Rab is also used in 
the sense of master or owner. For this reason the 
Arabic equivalent for the owner of money is Rabb-ul- 
mal and for the owner of a house, Rabb-ud-dar. A 
person’s rab is one whom he regards as his nourisher 
or patron; from whom he expects favours and 
obligations; to whom he looks for honour, 
advancement and peace; whose. displeasure he 
considers to be prejudicial to his life and happiness; 
whom he declares to be his lord and master; and lastly, 
whom he follows and obeys. 


Keep in view the meaning of those two words Jlah 
and Rab and then decide for yourself who is that may 


Political Theory of Islam 9 


rightfully claim to be man’s I/ah and Rab and who 
may, therefore, demand that he should be served and 
worshipped Trees, stones, animals, the sun, the moon 
and the stars, none of them can venture to lay claim to 
this position in relation to man. It is only man who can, 
and does make, such in assertion of godhood_ in 
relation to. his fellow beings. The desire for godhood 
can take root only in the head of man. It is only man’s 
excessive lust for power and desire for exploitation 
that prompts him to impose himself on other people as 
a god and compel their obedience, force them to own 
down before him in reverential awe and make them 
instruments for his self-aggrandisement. The pleasure 
of posing as a god is more delicious than anything that 
man has yet been able to discover. Whoever is 
possessed of strength of wealth, cleverness or 
farsightedness or any other superiority, develops a 
strong inclination to outstep his natural and proper 
limits, to extend his influence and thrust his godhood 
upon such of his fellow men as are comparatively 
feeble, poor, weak-minded or deficient in other 
respects. 


Such aspirants to godhood are of two types, and 
they accordingly take two different lines of actions. 
There is a type of people who are comparatively bold 
or who possess. adequate means of forcing their claim 
on those over whom they wield power, and who 
consequently make a direct claim to godhood. For 
instance, there was a Pharaoh who was so drunk with 
power and so proud of his empire that he proclaimed 
to the inhabitants of Egypt Ana rabbokumul-ala (I am 
your highest lord) and. ma’alimtu lakum min ilahin 
ghairee (I do not know of any other i/ah for you but 
myself). When the Prophet Moses approached. him 
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with a demand for the liberation of his people and told 

him that he too should surrender himself to the Lord of 

the Universe, Pharaoh replied that since he. had the 
_ power to cast him into the prison house, Moses should 

rather acknowledge him as an ilah! Similarly there was 

another king who had-an argument with the Prophet 

Abraham. Ponder’a little éarefully over. the words in 
’ which the Qur’an has narrated this episode. It says: 
’ “Bethink thee of him who had an: argument with 
Abraham about his Lord, because Allah had given him 
the kingdom; how, when Abraham said: My lord is He 
Who giveth life. and causeth death. He answered: I 
give life and cause death. Abraham said: Lo! Allah 
causeth the sun to rise in the East. So do thou cause it 
to come up from the West. Thus was the disbeliever 
abashed.” 


Just think! Why was the unbelieving Pharaoh 
‘abashed? Not because he denied.the existence of God. 
He did believe that God was the ruler of the universe 
and that He alone made the sun rise and set. The 
question at issue was not the dominion of land and sea 
and of the universe but of the allegiance of the people, . 
not who should be regarded as controlling the forces of 
nature, but who should have the right to claim the 
obedience of men. He did not put forth the claim that 
- he was Allah; what he actually demanded was that no ~ 
doubt or question should be ‘raised about the 
-absoluteness of his authority over his subjects. This 
claim was based on the fact that. he held the reins of 
Government: he could do -whatever he liked with the 
life and property of his people, he had absolute power 
to punish his subject with death or to’ reprieve them. 
‘He, therefore, demanded from Abraham that the latter 
- should recognise him as master, serve him and do his 
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bidding. But when Abraham declared that he would 
obey, serve and accept no one but the lord of the 
universe, the king was wonderstruck and did not know 
how to bring such a person under control. This claim 
to godhood which Pharaoh and Nimrod and put forth, 
was by no means peculiar to them. Rulers all over the 
world in the past, as in the present have made such 
claims. In Iran the words Khuda (master) and 
Khudawand (Lord) were commonly employed in 
relation to the king, and all the ceremonies indicative 
of servility were performed before him, inspite of the 
fact that no Iranian looked upon the King as the master 
of all masters, that is to say, God, and the king too did 
not represent himself as such. Similarly, the ruling 
races in India claimed descent from the gods; the solar 
and lunar dynasties are well known down to this day. 
The Raja was called an-data (the provider of 
sustenance); and people prostrated themselves before 
him, although he made no pretence to be a god, and his 
subjects never recognised him as such. Much the same 
was, and still is, the state of affairs in all other 
countries. 


Words synonymous with i/ah and rab are still used 
in direct reference to rulers in many places. Even 
where this is not customary, the attitude of the people 
towards the rulers is similar to that which is. expressed 
by the two words. It is not necessary for a man who 
claims godhood that he should openly declare himself 
to be an Jlah or Rab. All those persons who exercise 
unqualified dominion over a group of men, who 
impose their will upon others, who make them 
instruments of their purposes and seek to control their 
destinies in the same manner as Pharaoh and Nimrod 
did in their day of power are really claimants to 
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godhood, though the claim made may be tacit, veiled 
and unexpressed and all those who serve and obey 
them accept their godhood, even if they do not say so 
by word of ‘mouth. In short, there is a type of men who 
directly seek recognition .of their godhood, but there is 
another type of men who do not possess the necessary 
strength and means to get themselves accepted as Ilah 
or Rab. But they are resourceful and deeply cunning, 
so they cast a spell over the minds and hearts of the 
common people. By the use of these sinister methods, 
they invest some spirit, god, idol, tomb, plant, or tree - 
with the character of ilah and successfully dupe 
common people into believing that these objects are 
capable of doing them harm and bringing them good, 
they can provide for their needs answer their prayers 
and afford them shelter and protection from the evils 
which beset them on all sides. They tell them in effect: 
“Tf, you do not seek their pleasure and approval: they 
will involve you in famine, epidemics and afflictions. 
But if you approach them in the proper way to seek 
their help in your needs, they will come to your aid. 
We know the methods by which they can be 
propitiated and their approval obtained. We alone can 
show the means of access of these deities. Therefore, 
acknowledge our superiority, seek our pleasure and 
entrust to our charge your life, wealth, and honour.” 
Many stupid person’s are caught in this trap and thus, 
under cover of the false gods, is established the 
godhood and supremacy of priests and shrine-keepers. 


There are some others belonging to the same 
category who employ the arts of soothsaying, 
astrology, fortune-telling, charms, and incantations. 
There are yet others who, while they owe allegiance to 
God, also assert that you cannot gain direct access to 
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God. They claim that they are intermediaries through 
whom you should approach the threshold of Allah; that 
all ceremonials should be performed through their 
mediation and that all religious rites from your birth to 
death can be completed only by their hands. There are 
some others who proclaim themselves to be the bearers 
of the book of God yet they deliberately keep. the 
common people ignorant of its meaning and contents. 


Constituting themselves the mouthpieces of God 
they start dictating to others what is lawful (halal) and 
what is not (haram). In this way their word becomes 
law and they force people to obey their own 
commands instead of those of God. This is the source 
of that Brahmanism and Popery which has prevailed 
under various names and in diverse forms in all parts 
of the world from time immemorial down to the 
present day, and in consequence of which certain 
families, races, classes have imposed their dominion 
over large masses of men and women. 


If you were to look at the matter from this angle, 
you would find that the root cause of evil and mischief 
in the world is the domination of man over man, be it 
direct or indirect. This was the origin of all troubles 
and even today this remains main source of all the 
plentiful vices which have brought untold misery on 
the suffering masses all the world over. God, of 
course, knows all the secrets of human nature; but the 
truth of this observation has been confirmed and 
brought home to humanity itself by the experience of a 
thousand years. That man cannot help setting up 
someone or other as his ‘god’, i/ah and rab looking to 
him for help and guidance in the complicated affairs of 
his life and obeying his commands, is a fact which has 
been established beyond question by the historical 
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experience of mankind. If you do not believe in God, 
some’ artificial god will take His place in your 
affection. It is even possible that instead of: one real 
God, a number of false gods, ilahs and rabs may 
impose themselves upon you. 


Just look at Russia. -Aré the members of the 
political bureau of the Communist Party not lords and 
masters (i/ah and rabs) of the Russian people, and was 
not Stalin their overlord and supreme master? Was 
* there a single village or agricultural farm in Russia 
where the portrait of this Georgian demigod had not 
acquired a sanctity bordering on worship? Do you 
know how the Soviet system was introduced in that 
part Poland which was recently annexed by Russia? 
Portraits of Stalin were imported in their thousands 
arid sent-to every hearth and home in Poland so that 
people may, before everything else, get acquainted 
with their overlord and supreme master and then gain 
admission in the Bolshevik fold. The question arises: 
Why should a single individual be allowed to become 
invested with so much importance? Why is it that one 
man, even if he represents the whole community, 
should be elevated so much above others as to be able 
to acquire almost unlimited sway. over the minds and 
souls of millions of human beings so much so tliat they 
feel the weight of his authority in every fibre of their 
being. This is precisely the way in which personal 
domination is established in the world and one man 
becomes the god of his fellow beings. This is the 
method by which Pharaohism, Nimrodism, Czarism, 
and Caesarism have sticks root in all periods of 
history. 


Similarly, have a look at Italy. There the Fascist 
Grand Council was an assembly of gods and Mussolini 
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was the supreme god. In Germany, the leaders of the 
Nazi party were the lords (i/ahs) and Hitler the highest 
lord. England, too, despite its democracy, has the 
Directors of the Bank of England and a few high class 
capitalists and statesmen as its lords (iahs). In 
America, a handful of Wall Street capitalists are 
lording it over the whole country. In a word, wherever 
you turn your eyes, you will find that one. nation 
dominates another, one class holds another in 
subjection or a political party, having gained complete 
ascendancy, constitutes itself the arbiter of human 
destiny or again in some places a dictator concentrates 
into his hands all powers and influence. setting himself 
up as the lord and master of the people. Nowhere has 
man been able to do without an ilah. 


Again, what are the consequences of this 
domination of man by man, of this attempt by man to 
play the role of divinity? The same that would follow 
from a mean and incompetent person being appointed 
a police commissioner or some ignorant and narrow- 

_ minded politician being exalted to the rank of a prime 
minister. For one thing, the effect of godhood is so 
intoxicating that no one who has tasted of this heady 
wine can. ever keep_ himself under control. Even 
assuming that such self-control is possible, the vast 
knowledge, the unquestioned impartiality and perfect 
disinterestedness which are required for carrying out 
the duties of godhood will always remain out of the 
reach of man. That is why tyranny, excess, 
intemperance, unlawful exploitation and inequality 
reign . supreme, whenever man’s overlordship and 
domination (ilahiyyat and rabubiyyat) over man gets 
itself established; the human soul is in inevitably 
deprived of its natural freedom; and man’s mind and 
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heart. and his inborn faculties and aptitudes are 
subjected to such vexatious restrictions that the growth 
and development of his personality is arrested. How 
truly did the Holy Prophet observe: 


God the Almighty says: “I created man with a 
pliable nature; then the devils came and contrived to 
lead them astray from their faith, and prohibited to 
‘them what I had made lawful for them.” 


As I have indicated above, this is the sole cause of 
all the miseries and conflicts from’ which man has 
suffered during the long coursé of his history. This is 
the real impediment to his progress. This is the canker 
which has eaten into the vitals of his moral, 
intellectual, social, political and economic life, 
destroying all those values which alone make him 
human and mark him off from animals. So it was in 
the remote past and so it is to-day. The only remedy 
for this dreadful disease lies in the’ repudiation and 
renunciation by man of all masters and in the explicit _ 
recognition by him of Allah, the Almighty, as his sole 
master and lord (ilah and rabbulalameen). There is no 
way to his salvation except this; for, even if he were to 
become an atheist and heretic, he would not be able to 
shake himself free of all masters (i/ahs and rabs). 


This was the radical reformation effected by the 
Prophets in the. life of humanity. They aimed at the 
demolition of man’s supremacy over man. Their real 
mission was to deliver man from this injustice, this 
slavery of false gods, this tyranny of man over man, 
this exploitation of the weaker by the stronger. Their 
object was to thrust back to their proper limits those, 
who had over-stepped them and to raise to the proper 
level those; who had been forced down from it. They 
endeavoured to evolve a social organisation based on 
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human equality in which man should be neither the 
slave nor the master of his fellow-beings and in which 
all man should become the slaves of God. The 
message of all the Prophets that came into the world 
was the same, namely: 


“QO my people, worship Allah, there is no ilah 
whatever for you except He.” This was precisely what 
Noah said; this is exactly what Hood declared; Salih 
affirmed the same truth, Shoaib gave the same 
message and the same doctrine was repeated and 
confirmed by the Prophet Muhammad. Says the 
Qur’an: “I am only a warner, and there is no God save 
Allah the One, the Absolute Lord of the heavens and 
the earth and all that is between them.” (XXX VHD) 


“Lo! Your Lord is Allah who created the heavens 
and the earth in six days .... And hath made the sun 
and the moon and the stars subservient by his 
command. His wealth is all creation and 
Commandment.” (VII) 


“Such is Allah, your Lord. There is no God save 
Him, the Creator of all things, so worship Him. And 
He taketh care of all things.” (VI) 


And they are ordered naught else than to serve 
Allah keeping religion pure for him, as men by nature 
upright.” CXCVIID) 

“Come to an agreement between us and you, that 
we Shall worship none but Allah, and that we shall 
ascribe no partner unto Him and that none of us shall 
take others for Lords beside Allah,” (III) 

This was the proclamation that released the human 
soul from its fetters and re-established the freedom of 
man’s intellectual and material powers from the bonds 
of slavery that held them in subjection. It relieved 
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them of the burden.that weighed heavily upon-them. It_ 
gave them a real.charter of liberty and freedom. The 

Holy Qur’an refers to.this marvelous achievement of 

the Prophet of Islam when it says: “And he (the 

Rasool) relieves them of their burden and the chains 

that were afound them.” : 


The Starting. Point of Islamic Political Theory 


__ + This belief is the pivot and foundation of the social 
and moral system built up by the Prophets. The basic 
principle of Islamic: politics is that, both individually 
and collectively, human beings should waive all right 
of legislation and all power to give commands to 

" others. No one should be allowed to pass orders or 
’ issue decrees in his own right and no one ought to 
accept the obligation to. carry out such decrees and 
obey such orders. None is entitled to make laws on his 
- own authority and none is obliged to abide by them. 
The right vests in Allah alone: “The decision rests with 
‘ Allah only, who hath comnianded that: ye worship 
none save Him. This is the right faith.” (XTI) “They . 
ask: “have we also got some aithority?” Say: ‘all 
‘authority belongs to God alone.” (ITI) . 


“Do not say. wrongly with your enced that this is 

lawful and that is unlawful.” 
“Whoso. judgeth not by that which Allah hath 

revealed, such are disbelievers.” (Vv) > 

According to this theory, sovereignty belongs to 
God only. He alone’is the law-giver. No man, even if 
he be a prophet, has the right to order others in his own 
right do or not to do things. The Prophet himself is 
subject to God’s commands: a do not follow anything 
except what is revealed tome.” — 
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Other people are. required to obey the Prophet 
_. because he enunciates not, his own but God’s orders. 
_ “We sent.no messenger save that he should be’ ‘obeyed 
by Allah’s leave.” (IV) . 


“They -are-they unto. whom We gave the scripture 
‘and command and Prophethood” (VI)” It is not 
(possible) for any human being unto whom Allah has 
given the scripture and wisdom and the Prophethood 
that he should afterwards have said. unto mankind: Be 
slaves of ‘me instead of Allah; but (what he said, was) 
Be ye faithful servants of the Lord.” (I) 

Hence the main characteristics of the Islamic ‘state 
_ that.can be deduced from above expressed. statements - 
of the Holy Qur’an are as follows: — : 


(1) No person, clan, class or group, not’ even the 
_ entire population of the state as a whole.can lay 
claim to sovereignty. God only ‘is the real. 
sovereign; all others aré merely His subjects. * 

(2) All legislative power too vests in God. The 
believers cannot frame any law for themselves 

" . nor can modify any law which God has laid 
down even if the. desire for such legislation or 
* fora change i in it is unanimous. ; 

. (3) The Islamic state must, at all events, be. . 
founded upon the law laid down by God ~ 
through His Prophet. The government which 
runs this state shall be entitled to obedience in 
its capacity .as-a political agency set.up to 
enforce the laws of God and ona in so far as it 
acts in ps capacity. 
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The Nature of the Islamic State 


The preceding statement makes it quite clear that 
Islam is not democracy: for democracy is the name 
given to that particular form of Government in which 
sovereignty ultimately rests with the people, in which 
legislation depends both in its form and content on the 
force and direction of public opinion and laws are 
modified and altered, to correspond to changes in that 
opinion. If a particular legislation is desired by the 
mass of people steps have to be taken to place it on the 
Statute Book, if the people dislike any law and demand 
its removal, it is forthwith expunged and ceases to 
have any validity. There is no such thing in Islam 
which, therefore, cannot be called democracy in this 
sense of the term. A more apt name for it would be the 
kingdom of God which. is described in English as 
“theocracy.” But Islamic theocracy is something 
altogether . different from the theocracy of which 
Europe has had a ‘bitter experience and in which a 
priestly class sharply marked off from the rest of the 
population exercises an unchecked domination and 
enforces laws of its own making in the name of God, 
thus virtually imposing its own godhood upon the 
common people. Such a system of Government is 
more satanic than divine. On the contrary the 
theocracy built up by Islam is not ruled by a particular. © 
religious class but by the whole community of 
Muslims including the rank and file. The. entire. 
Muslim population runs the State in accordance with 
the Book of God and the example of His Prophet. If I 
were permitted to coin a new term, I should describe 
this system of government as “theo-democracy”, that 
is: to say, divine democratic government, because 
under it the Muslims have been given a limited popular 
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sovereignty under the - suzerainty of God. The 
exécutive, under this system of government, is 
‘ constitted by the general-will of the Muslims, who 
- have also -the right to depose it. All administrative 
matters. and all. questions about which no explicit’ 
‘injunction. is to be found in God’s shari’at (law) are 
settled by the consensus of opinion among the 
Muslims. Every Muslim with a developed power of 
judgment and sufficiently advanced knowledge of 
Islamic principles is entitled to interpret the law of 
God when such interpretation becomes necessary. In 
this sense the Islamic polity is a democracy. But, as 
has been explained above, it is a theocracy in the sense 
that where an explicit command of God and His 
Prophet already exists, no Muslim leader or legislature, 
or any religious scholar or a man of independent 
judgment, not even all the Muslims of the-world put 
together, have any right to make the-least alteration in 
it. ; : : - 


An Objection 

Before proceeding further, I should like to put in a 
word of explanation as to-why these limitations and 
restrictions have been imposed on democracy in Islam, 
and what is the nature of these limitations and 
restrictions. The objection might be raised that God 
has taken away in this manner the liberty of human 
mind and intellect instead of safeguarding it, as you 
were trying to prove. My reply is that God has retained 
the right of legislation in His own hands not in order to 
deprive man of his natural freedom but rather to 
safeguard that very freedom. His purpose is to save 
man from. going astray” and inviting his own 
destruction. 
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Let us analyse a little the so-called democracy of 
the West. It is claimed that this democracy is founded . 
on popular sovereignty. The people who constitute a 
State do not all take part either in legislation or in its 


administration. They have to delegate their sovereignty © © / 


to their elected representatives so that they may make 
and enforce laws on.their behalf. For this purpose and 
electoral system is set up, under which only those _ 
persons come out successful who can dupe the masses - 

by their wealth, knowledge, cunning and ‘false 
propaganda. Although these representatives come to 
power by the votes of the common people, they soon 
erect: themselves. into an independent authority and. 
assume the position of overlords (ilahs). They make 
laws not in the general interest of the people who raise 
them to power but-to further their own sectional and 
class interests. They impose their laws on-the people 
by virtue of the authority delegated to. them by those 
over whom they rule. This is the trouble in England 
and America as well as in all those countries which 
claim to be the heaven of democracy. 


Even if we overlook this aspect of the matter and 
admit that in these countries, laws are made to accord 
with the wishes of the common people. It has been 
established by experience that the great mass of 
common people themselves are incapable of 
perceiving their true interests. It is the natural 
weakness of man that in most of the affairs concerning 
his life he takes into consideration only some one 
aspect of reality and loses sight of others.’ His 
judgments are usually one-sided and he is swayed by 
-his emotions and desires to such an extent that rarely, 
if ever, can he. judge important matters with the 
‘impartiality and objectivity of scientific reason. Quite 
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often he rejects a conclusion which is rationally proved 
to him, if it conflicts with his emotions and desires. I 
could cite many instances in support of this contention, 
but to avoid prolixity I shall content myself with 
giving only one example: the Prohibition Law of 
America. It had been rationally and logically 
established that wine-drinking is injurious to health, 
produces delirious effects on the mental and 
intellectual faculties and creates disorders. in human 
society. The American public accepted these facts and 
assented to the enactment of the prohibition Law. 
Accordingly, the law was passed by the vote of the 
masses. But when it was put into effect, the very same 
masses by whose vote it had been passed. revolted 
against it. The worst kinds of wines were illicitly 
manufactured and consumed, and their use and 
consumption became more widespread than before. 
Crimes increased in number. And eventually wine- 
drinking was legalised by the vote of the same people 
who had previously voted for its prohibition. This 
sudden change in public opinion was not the result of 
any fresh scientific discovery or the revelation of new 
facts providing evidence against the advantage of 
prohibition, but because the people had been 
completely enslaved by their habits and could not 
forego the pleasure of self-indulgence. They delegated 
their own sovereignty to the evil spirit in them and set 
up their desires and passions as their ilah (god) at 
whose call they all went in for the repeal of the very 
law that they had passed after they had been convinced 
of its rationality and correctness. There are many other 
similar experiences which go to prove that man is not 
competent to become his own legislator. Even if he 
secures deliverance from the service of other i/ahs, he 
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- becorhes a slave to his own foolish desires and exalts 
the devil in him to the position of a supreme Lord. 
Limitations on human freedom, provided they are 
appropriate and do not deprive him of all initiative, are 
absolutely necessary in the interest of man himself. 


That is why God has imposed those limits which, 
in Islamic phraseology, are termed ‘divine limits.’ 
These limits consists of certain principles, checks and 
specific injunctions in the different spheres of life and 
activity and they have been prescribed in order that 
man may be trained to lead a balanced and moderate 
life. They are intended to be the farthermost limits of 
freedom within which you can frame subsidiary bye- 
Jaws and regulations for your conduct. Those limits 
you are not permitted to overstep. If you do overstep 
them, the scheme of your life will go away. 


The Purpose of Divine Restrictions 


Take for example man’s economic life. In this 
sphere God has placed certain restrictions of human 
freedom. The right to private property has been 
recognised but it is qualified by the obligation to pay 
Zakat (poor-due) and the prohibition of interest, 
gambling and speculation. A specific law of 
inheritance for the division of property among the 
largest number of surviving relations at the death of 
the property owner has been laid down and certain 
forms of creating, accumulating and spending wealth 
have been declared unlawful. If people observe these 
just limits and regulate their affairs within these 
boundary walls, their personal liberty is adequately 
safeguarded on the one hand, and on the other the 
possibility of class war and of the domination of one 
class over another which begins with capitalist 
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oppression and ends in working class dictatorship is 
safely eliminated. 


Similarly, in the sphere of family life God has 
defined and prescribed the purdah, recognised man’s 
guardianship of woman, and clearly defined the rights 
and duties of husband, wife and children. The laws of 
divorce and separation have been set forth, conditional 
polygamy has been permitted and penalties for 
fornication and false accusation of adultery have been 
prescribed. He has thus laid down such limits that if 
man were to observe them and stabilise his family life 
within the framework of those rules, home life would 
become a heaven of peace and happiness and there 
would exist neither that tyranny of males over females 
which makes family life an inferno of cruelty and 
oppression, nor that satanic flood of female liberty and 
license which threatens to destroy human civilisation. 


In like manner, for the preservation of human 
culture and civilisation God has formulated the law of 
retaliation, commanded the cutting off of hands for 
theft, prohibited wine drinking, placed limitation on 
uncovering of private parts and by laying down a few 
similar permanent rules and regulations closed the 
door of mischief for ever. I have no time to present to 
you with a complete list of the divine limitations and 
show in detail how essential each one of them is for 
maintaining equilibrium and moderation in life. J wish 
here only to impress upon you that in this way God has 
framed a permanent and immutable constitution for 
man, which does not deprive him of any essential 
liberty nor does it dull the edge of his mental faculties; 
on the contrary, it opens a straight and clear path for 
him, so that he may not, owing to his ignorance and 
weakness, lose himself in the maze of destruction and 
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waste his faculties in the pursuit of wrong ends; and in 
order that he may persevere in the course leading to 
true success and progress. If you have ever happened 
to visit a mountainous region, you will have noticed 
that in the winding mountain paths which are bounded 
by deep caves on -the one side and lofty rocks on the 
other, the border of the road is- barricaded and 
protected in such a way as to prevent travellers from 
straying towards the abyss by mistake. Are these 
barricades intended to deprive the wayfarer of his 
liberty? No. As a matter of fact, they are meant to 
protect him from destruction; to warn him at every 
bend of the dangers ahead, and to show him the path 
leading to his destination. That precisely is the purpose 
of the restrictions which God laid down in His 
constitution. These limits determine what direction 
man should take on life’s journey and they guide him 
at every turn and at all cross-roads towards the path of 
safety which he should steadfastly follow. 


As I have already stated, this constitution enacted _ 
by God is unchangeable. You can, if you like, rebel 
against it, as Turkey and Iran have done. But you 
cannot alter it. It will continue to be unalterable till the 
last day. Whenever the Islamic State comes into 
existence, this constitution would form the basis of all 
its legislative acts. As long as the Qur’an and the 
Sunnah (practice) of the Holy Prophet remain, not 
even a single clause can be removed from this 
constitution. Everyone who desires to remain a 
Muslim is under an obligation to follow it. 


The Purpose of the Islamic State . 


For any state that may be formed on the basis of 
this constitution,.God has assigned a purpose too, 
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- which has been elucidated in several places in the Holy . 
Qur’an, “We verily sent-Our: messengers with clear - 
proofs and revealéd with them the Scripture. and: the 
‘balance, that mankind may observe right measure, and - 
He revealed iron, wherein is mighty power and (many) 
uses for mankind.” (LVID) : 


In this verse iron symbolises political power, and 
the verse also makes it clear that the mission of the 
prophets is to create conditions in which the mass of 
+ people will be ‘assured of social justice in accordance 
with the criterion formulated by God in His Book — 
which gives explicit instructions for a well-disciplined 
mode of life. In another place God has said: 


“Those who, if We give them power in the land, 
- establish worship and pay. the poor-due and enjoin 
kindness and forbid inequity.” (XXII) . 

: -“You are the best community that hath been raised 
“up. for mankind, ye enjoin right conduct and forbid 

indecency; and ye believe in Allah.” (III). 

It will readily become manifest to anyone who 
reflects upon these verses that the purpose of the state 
visualised by the Holy Qur’an is not negative but 
positive. The object of the state is not merely to 
prevent people from’ exploiting each other, ° to” 
safeguard théir liberty and to protéct its subjects from 
foreign invasion; it also aims at evolving and 
developing that well-balanced system of social justice 
which has been set forth by God in His Holy Book. Its 
object is to eradicate all forms of evil and to encourage 
all types of virtue and excellence expressly mentioned 
by God in the Holy Book: For this purpose political 
power will-be made use of aS and when the occasion 
demands, all means of propaganda and’ peaceful’ 
_ persuasion will. be employed; the moral education- of. _ 
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the people will also be undertaken and social influence 
- as well as the force of public Spanien will be harnessed : 
to the task. Dos 3 


- The Universal State = 


A state of this sort evidently cannot restrict the 
scope of its activities. It is a universal and all-inclusive 
state. Its sphere: of activity is co-extensive with the 
whole of human life. It seeks to mould every spheré of 
life and activity in consonance with its peculiar moral 
theory and programme of reform: In such a state’ no 
one can regard any of his affairs as personal and 
private. Considered from this aspect the Islamic state 
beats a. kind of resemblance. to the Fascist and 

“Communist regimes. -But.you will find later on that, 


despite its totalitarianism, it is something vastly -~ 
different’ from the ‘modern totalitarianism and . ~ 


authoritarian states. Under it individual.liberty is not 
suppressed; nor is there any trace of dictatorship init: - 


The excellent moderation that characterises the Islamic. . - - 


“system of government arid the fine distinctions made 
in it between right ‘and wrong elicits from all men of 
honesty and intelligence the admission that . such a- 
balanced system could not have been framed by 
anyone but the Omniscient and All-wise God. 


The Ideological State : ; 
Another conclusion- that emerges from a 
consideration of the constitution, the object and: the 
reformative character of the Islamic state is that such a 
state can be run only by those who have believed in the 
prescriptions of Divine Law; whose whole life is spent 
-in the observance-.and._ enforcement. of. the’ Law, who 
wot only agree with its reformatory.programme and 
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fully believe in it but thoroughly comprehend its spirit 
and are acquainted with its details. Islam does not 
recognise any geographical, linguistic or colour bars in 
this respect. It puts forward its constitution, purpose 
and programme of reform before all men. Whoever 
embraces Islam, no matter what race, nation or country 
he may belong to, can join the community that runs the 
Islamic state. But those who do not accept it are not 
entitled to have any voice in shaping the policy of that 
state. They can live within the confines of that State as 
subjects (Dhimmi). Specific rights and privileges have 
been accorded to them in the Islamic law. His life, 
property and honour will be fully protected, and if he 
is capable of any service, his services will be made use 
of, he will not in any case, be allowed to influence the 
policy of the state, inasmuch as the Islamic State 
belongs to the party which believes in the particular 
ideology inculcated by Islam. Here also we notice 
some sort of resemblance between the Islamic and 
Communist states. But the treatment meted out by the 
Communist state to persons holding creeds and 
ideologies other than its own, bears no comparison 
with the attitude of the Islamic State. Unlike the 
Communist State, Islam does not impose its social 
principles on others by force, or confiscate their 
properties or introduce a reign of terror by mass 
executions of non-believers or pack off thousands of 
people to the Siberian hell. The generous and just 
treatment which Islam has accorded to Non-Muslims 
in an Islamic State and the fine distinction drawn by it 
between justice and injustice and good and evil, will 
convince all those who are not prejudiced against it 
that the prophets sent by God accomplish their task in 


30 Political Theory of Islam 


an altogether different manner than the false reformers 
who spurt about here and there on the stage of history. 


The Theory of the Caliphate 


I shall now place before you a brief exposition of 
the composition and structure of the Islamic state. I 
have already told you that, in Islam, God alone is the 
real sovereign. If you bear this cardinal principle in 
mind and then consider the position of those persons 
who set out to enforce God’s law on earth, you will at 
once understand that they should be regarded as 
representatives of the supreme ruler. Islam has 
assigned precisely this position to them. Accordingly, 
“the Holy Qur’an says: 


“Allah hath promised such of you as believe and 
do good works that He will surely make them to 
succeed (the present rulers) in the earth as His 
vicegerents even as He caused those who were before 
them to succeed (others).” (XXIV). 


This verse illustrates very clearly the Islamic 
theory of state. Two fundamental points emerge from 
it. The first point is that Islam uses the term 
“vicegerency, instead of sovereignty. Since, according 
to Islam, sovereignty belongs to God, anyone who 
holds power and rules in accordance with the laws of 
God would undoubtedly be the vicegerent of the 
supreme ruler and will not be authorised to exercise 
any powers other than those delegated to him. The 
second point in the verse is that the power and 
rulership of the earth has been promised to the whole 
community of believers; it has not been stated that any 
single person among them will be raised to that 
position. From this it follows that all believers are 
‘repositories of the Caliphate. The Caliphate granted by 
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God to the faithful is popular vicegerency. There isno | 
reservation. in favour of any family, class“or race. _ 

Every. believer-is a Caliph, of God in his individual = 
capacity. By virtue of this position he is ‘individually 
responsible to God..The Holy Prophet ‘has said: 
“Everyone of you is a ruler.and everyone is answerable 
for his subjects. And one Caliph is in no way ‘inferior 
to-another.” 


_The Nature of Democracy in Islam 


This is the real foundation of democracy in Islam. 
_Three conclusions emerge from an analysis of. this” 
conception of popular vicegerency: 


(1) A society in which everyone is a Caliph-and equal 
participant in the Caliphate cannot tolerate any 
class divisions or distinctions of birth and social 
position. All men ‘will enjoy equal. ‘status and 
position in such a society. The only criterion of 
superiority in this social order is personal ability 
and character. This is what has been repeatedly and 
explicitly asserted by the Holy Prophet. © 
“No one is superior to another except in point of 

’ _ faith and piety. AH men are descended from Adam 
and Adam was made of clay.” 

“An Arab has no superiority over a non-Arab, nor a 
non-Arab over an Arab; neither has a white man 
any superiority over a black man, nor has a black 
man over a white one, except in point of piety.” 
After the conquest. of Mecca, when the whole of 
Arabia came under the domination of the Islamic 
state, the Holy Prophet addressed the members of 
his own clan who in the days before Islam enjoyed ~ 


oy 


ss 
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the same status .in nabs. as s the Brahmins -did in 


-. ancient India and-said:.. ~~ ; 
~ “O people of Quresh!: Allah has. rooted. out your . 


haughtiness of the:Days- of ignorance and the pride 
of.ancestry..O men! All of you are descended from 
Adam and Adan was ‘made. of clay.-There is’ no 


‘++. pride whatever in ancestry: there is‘no‘merit in an 


Arab as against a non-Arab nor in a non-Arab as 


against an Arab. Verily the most meritorious 


among you: in the eyes" “of God is he who is ae most 
pious.” . 


(2) In such a society no individual or group of 


individuals will suffer any disability on account of 
birth, social status or-profession that may in any 
way impede the growth of his individual faculties 


.or hamper .the development of his personality. © 
ne Everyone would enjoy --equal. opportunities of 


progress. The way should be left open for him to 
make as much progress as possible according to.his_ 


inborn capacity and personal qualities without... 


prejudice to the similar rights of other people. Thus - 
unrestricted scope -for personal achievement has 
always been the hall-mark of Islamic ‘society. 
Slaves and their descendants were “appointed 
military officers and governors of provinces and 
noblemen belonging to the highest families did not 
feel ashamed -to serve under them. Cobblers who 
used to stitch and mend shoes rose in the social 
scale atid became leaders (Imam). Weavers and” 


- ‘cloth-sellers became judges, muftis and jurists. and 


-to this day they are reckoned.as. the nies of Islam. 7 


The Holy Prophet has said. 


“Listen and. OBEY: kes if a Negro is appointed 2 
governor ‘over you.” 
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(3) There is no room in such a society for the 
dictatorship of any person or group of persons 
since everyone is a Caliph here. No person or 
group of persons is entitled to become an absolute 
ruler by depriving the rank and file of its Caliphate. 
The position of a man who is selected to conduct 
the state is no more than this, that all Muslims (or 
technically speaking all Caliphs) concentrate their 
Caliphate in him for administrative purposes. He is 
answerable to God, on the one hand and on the 
other to those ordinary Caliphs who have delegated 
their authority to him. Now, if he raises himself to 
the position of an irresponsible absolute ruler, that 
is to save a dictator he assumes. the character of 
usurper rather than a Caliph, because dictatorship is 
the negation of popular vicegerency. No doubt the 
Islamic State is a totalitarian state and comprises 
within its sphere all departments of life. But this 
totalitarianism and universality are based upon ‘the 
universality of Divine Law which an Islamic ruler 
has to observe and enforce. The instructions given 
by God about every aspect of life will certainly be 
enforced in their entirety. But an Islamic ruler 
cannot depart from these instructions and adopt a. 
policy of regimentation on his own behalf. He 
cannot force people to follow or not to follow a 
particular profession: to learn or not. to learn a 
particular art; to educate or not to educate their 
children in a certain manner. The powers which the 
dictators of Russia, Germany and Italy have 
appropriated or which Ataturk has exercised in 
Turkey have not been granted by Islam to its Ameer 
(leader). Besides this another important point is 
that in Islam every individual is held personally 
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answerable to God. This personal responsibility 
- cannot be shared by anyone else. Hence, within the 
limits of the Islamic Law, the individual enjoys ‘full 
liberty to choose whichever way he likes and to 
develop his faculties in any direction that suits his 
natural gifts. If the leader obstructs him or obstructs 
the growth of his personality, he will himself be 
punished by God for this tyranny. That is precisely 
the reason why there is not the slightest trace of 
regimentation in the rule of the Holy prophet and of 
his well-guided Caliphs.. 
(4) In’ such a society every sane and adult Muslim, 
male or female, is entitled to express his or her 
‘opinion, for cach: of them is the repository of the 
Caliphate. God‘ has made. this Caliphate 
conditional, not upon: any particular standard of 


wealth or competence but only upon faith and good _ 


actions: Therefore, all Muslims have equal freedom 
to express their opinions. 


Harmonization of Individualism with Collectivism 


On the one hand,. Islam has set up such a : 
superlative democracy, and on the other it has put a 
stop to that individualism which militates against the 
health of the body-politic. The relations between the 
individual and: society have been regulated in such a 
manner that neither the personality of the individual 
suffers domination or corrosion, as it does in the 
Communist and Fascist social systems, nor is the 
individual allowed to exceed-his bonds to such an 
extent as to become harmful to the community, as 
happened in the Western democracies. In Islam, the 
purpose of the individual’s life is the same as that of 
the commuinity’s’ namely, the execution and 
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enforcement of Divine Law and the acquisition of His 
_ pleasure. Moreover, Islam has after safeguarding the 
rights of the individual, imposed upon him certain 
duties towards the community. In this way 
requirements of individualism and collectivism have 
been so well harmonised that the individual is afforded 
the fullest opportunity to develop his potentialities and 
is thus enabled to employ his developed faculties in the ° 
service of the community at large. This is a separate 
topic, on which I cannot dilate here. My object in 
referring to it was simply to dispel any misconceptions 
that might spring from the foregoing analysis of 
Islamic democracy. 


The Structure of the Islamic State 


From the analysis of popular vicegerency that I 
have just made, you can easily understand that, in the 
Islamic state, the status of the leader (imam) or the 
head of the administration, is not more than this. that 
the power of vicegerency which the general body of 
Muslims possess is delegated as a trust to the best 
person among them whom they elect. The use of the 
word ‘caliph’ in reference to him does not imply that 
he alone is the Caliph. It only means that the Caliphate 
of the common Muslims has been concentrated in him. 

I shall now briefly explain some special features of 
this form of government so that you may have a clear 
outline of it before you. 

(1) The leader (Ameer) will be selected on the 
principle enunciated in the Qur’anic verse “The 
most respectable among you is he who is the most 
virtuous.” This means that only such a person will 
be elected to this position who enjoys the full 
confidence of the Muslim public. After his election 


36 : es Political Theory of Islam’ 


he alle exercise ‘full authority in all respects. He 
will be completely relied upon -and will be fully . 
obeyed so long as he follows the es. of God and 
His Prophet. ; 


(2) The governor will not be above criticism. Every 
Muslim man and woman, will be permitted to 
criticise not. only his public activities but also his 
private life. He will be liable to deposition. In the 
eye of the law his status will be that of an-ordinary . 
citizen. He can be sued in a court of law and will 
not be entitled to any cishriouaaiary treatment in 
the Court. 


(3) The leader (Ameer) will have. to take counsel: The 
advisory council will be one that is trusted by the 
‘common Muslims. There is nothing in the Islamic 
Law to prevent this council being elected by 
_ Muslims votes, ‘although no instance of such a 
-- procedure is to be found. in the ‘Khilafat-e- 
' Rashida’ (the Caliphate of the first four Caliphs).. - 


(4) The decisions of the council will generally be made 
by the’ majority of votes. But Islam does not regard 
numbers as a criterion of truth and_ rectitude. Says 
the Holy Qur’an: “Say (O Prophet), that the impure © 
and the pure are not equal even ‘though the 
abundance of the filthy may fascinate you.” 

- Islam holds it possible that the opinion of a single 
person may be sounder than the unanimous opinion of 
the. entire council, and if this is so, there is no reason 
why truth should be given up only -because its 
supporters are in a minority and error be accepted 
merely because it has the support of a large majority. 
Hence'the leader (Ameer) has the right to concur either 
with the majority or the minority and is further entitled 
to disagree with the whole of the council and decide 
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the matter according to. his own judgment. But, inany ~ 
case, ordinary Muslims will have to watch whether the 


‘leader (Ameer) exercises his extensive powers in a--° 


pious and God-fearing manner or in a selfish-manner. 

In the latter event,-public opinion can depose him. 

(5) No -person- shall be elected to the leadership, the 

membership of the advisory council or any other 

-, responsible post who puts-himself forward as a 

' - candidate -for these posts or tries to secure them. 

There is no-room in Islam for candidature and 
.. electoral propaganda. The Holy Prophet has 
expressly commanded that no candidate should be 
_ given any post. Even the idea of three or four 
persons offering ‘themselves as candidates for a 
post and then duping the voters by issuing posters 
‘ and placards, holding public meetings, engaging in 
press propaganda and adopting other such methods 

. . is repugnant to the Islamic mentality. Islam-detests 
. the notion that the voter should be fed and taken 

‘about.in motor cars and that candidate among them 
should win the game who beats others at the game 
of lying, cheating and squandering money. These 

“accursed: methods’ are: characteristic of satanic 

- democracy. Under--an Islamic Government if the’ 
activities.of a person were everi to smack of such a 
procedure, far from being elected to the advisory 

’ council of the Caliphate, he would be prosecuted 
and punished in a court of law. . 

(6) There can be- no party divisions in Islamic - 
. Advisory..Council. very individual will. be 
.. independent of others and will“express his opinion. 
- freely, - without ‘being. influenced ‘by party 

considerations. Islam does. not permit that you 
-should : take sides in patty politics .without 
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considerations. of truth and justice. The spirit of 
Islam demands that if you find a person to be in the 
right, you should side with him, but if the same 
person goes wrong in any other matter you should 
dissent from him. 


(7) In Islam the judiciary has been entirely independent 
of the executive. The task of the judge is to 
implement and enforce God’s law among His 
servants. He does not sit on the seat of justice in the 
capacity of a representative of the Caliph or the 
Ameer (leader) but as representative of God, 

- Almighty. Therefore, even the Caliph does not 
have any special significance before the judge in a 
law-court., No one. is entitled, by virtue of his 
personality, family connections, or office to be 
‘exempted from appearing before the court. A petty 
labourer, a poor peasant and a destitute beggar all 
have the right to lodge a suit in the Qazi’s court 
against the highest person, even the Caliph himself. 
The Qazi, on the other hand, is fully authorised to 
apply the law of God to the Caliph—as to any 
ordinary Muslim-—in case the plaintiff is found to 
have justice on his side. In like manner, if the 
Caliph has any personal grievance against any one, 
he is not entitled to obtain redress by using his own 
administrative authority: he is, according to the 
constitution, obliged, like any other common 
citizen, to seek justice in a court of law. ‘ 
-It is not possible for me, within the compass of this . 

short lecture, to give you a detailed-account of. the 

: Islamic State. In order to understand its spirit and its 

mode of operation, it is necessary to adduce instances 

from the successive governments of the Holy Prophet 
and his four truly guided Caliphs. But there is no 
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opportunity for this here. Nevertheless, I hope that 
what I have stated will suffice to give you a clear 
conception of the Islamic form of government. 

- “And our last exclamation is that all praise belongs 
to Allah, the Master of all the worlds.” (Qur’an) 


